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Gompare the following statement from J.N.D. Andersonts Law and

_;ggg, PP. 17-20 with the succeeding paragraphs from Degire of Ages:

{

"Finally, it remains to say a few words about the danger of what
I have termed a general confusion en this subjedt - a cenfusion
which may particularly affect out attitude to those of other
religions. One continually hears something like this. !'Yes, this
is all wvery well for these who have been born and bred in
Christendem; but what of others? Surely the good Muslim, the
consistent Confucianist, and the believing Buddiat, will be
Judged by their own standards? Do you suggest that they are
deomed to inevitable damnation? That would be an intolerable
dectrine.? :

Now what is the truth of this difficult question? May I briefly
outline the facts as I myself see them? -

Let us postulate, in the first place, that something of Ged's
moral law is known to all, for God has not left Himself without
witness. There is no partizlity with God; but to 211 who 'by
patient continuance in well doing seek for glory and henoum and
immortality! He has promised eternal life. This seems. to be the
plain teaching of Rom. 1 and 2. - -

But i$ is equally clear from the same Epistle, in the sesond

inevitable and by nature, of the ultimate morzl law. So he is a
sinner. And he also falls short of the standars he knows, the

. code he ought to follow. So he is a guilty sinner. !'For there is

no distinction; since 21l have'sinned and fall short of the glcty

‘place, that man alweys and everywhere falls short. He.falls short, .
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" of God.! 'No humen being will be justified in his sight by works
of the law.'! So all men, whatever their religion and whatever their
moral condition, stand in urgent - and equal - need of a Saviour.

And it seems inescapably clear, ia tie third place, that there

is only one Saviour. It is fundamental to the whole biblical
revelation that no one else could ever meet human need, except
God Himself in the Person of His incarnate Son. How else can

we explain the manger of Bethlehem and the cross of Calvary? 4And
it is equally fundamental that even God can never forgive human
sin except on the basis of the atonement, when He Himself judged
sin, bore its penalty and justified the sinner. How else can we
explein the agony in Gethsemane, and the cry of desolation on the
cross?

Then there is no hope for those who have never heard the good news,
who have had no real opportunity to embrace the gospel? Thet does
not necessarily follow. It seems clear, indeed, that a Muslim,

for instance, cannot be saved by trying to be a good Muslim, or

& Confucianist by striving to be a consistent Confucianist. But
then neither can a Baptist be saved by trying to be a good Baptist,
nor -«n Anzlican by striving to be a consistent churchman. But
suppose the Muslim, the Confucianist or the pagan wers to come to
realize - by the gracious working of God's Spirit - that he is a
sinner, and suppose he were to cast himself, in his sin and need,

on the merey of God, to the best of his knowledge? Does not the
Scripture say that fthere is no distinction...For, "every one who
calls upon the name of the Lord will be saved"!? Such would, of
course, be saved through Christ, the only Saviour - just as the 01d
Testament .saints were saved through Him alone. And if they should
ever really hear the good news on earth, they would surely be

among the company of those who accept the gospel with joy at its
first hearing. But if they should never hear at all on earth, I
suppose they would awnke on the other side of the grave to kanow

and worship the One to whom they owe their salvation. Is not this
whet St. Peter meant when he  said, in the house of Cornelius, 'Truly
I perceive that God shows no partiality, but in every nation any

one who fears him and does what is right is acceptable to him'?

Not, of course, that any one can earn acceptance by their good works.
The teaching of Scripture is quite clear regarding this. But from
the passage just quoted it would seem that men are accepted on the
grounds of their !fear' of God and their consequent abtandonment of
themselves to His merey - an =2bandonment which, like the understanding
faith of the Christian, must always issue in righteous living.

Two further points must be stressed. Firstly, this line of reasoning,
if it be true, by no means lessens our missionary responsibility.
We need only remember how we ourselves were brought to this commitment
of faith. Was it not by the appeal of the gospel story? A4nd did
not St. Paul, as soon as he had declared that 'Everyone who calls



e st

e ee ok 1o A v e s e me s an o ee o Semw e e men s T m e et ——— Wa kw4 memadem e mas it mTw 4 Tmembie

R

upon the name of the Lord will be saved,! immediately add: 'But

how are men to call upon him in whom they have not believed?...And
how are they to hear without a preacher?! And if there be some who,
like Cornelius, grope their way %o-.an abandonment of themselves to
God's mercy, is it no* our privilsge 2nd responsioliity, like that
of John the Baptist, to 'go before the Lord to prepare his ways,

to give knowledge of salvation to his people in the forgiveness of
their sins!'?

Nor, secondly, does this lighten the responsibility of thcse who

- have heard the gospol message but nct accepted it., On the contrary,

it cecentuates that responsibility - for such have no manner of excuse,
end no semblance of alternative. There is no other Saviour, and

no other way; there is & reel salvotion; but through grace alone;

and that salvation, when truly experienced, must always show itself

in practical obedience to the morzl law.” :

®Christ intends that His ministers shall be educators of the church
in gospel work. They are to teach the people how to seek ard save
the lost. But is this the work they are doing? Alsc, how many are
toiling to fon the spark of lifc in a2 church that is ready to diel
How many churches are tended like sick lambs by those wbo ought

to be seeking for the lost sheep! And all the time millions upon
millions without Christ are perishing.:

Divine love has been stirred to its unfathomable depths for the sake
of men, and aengels marvel to behold in the recipients of so great
love a mere surfacs gratitude., Angels marvel a2t man's shellow
appreciation of the love of God. Heaven stands indignant at the
neglect shown to the souls of men, Would we know how Christ regards
it? How would a father ~nd mother feel, did they know that their
child, lost in the cold and the snow, hnd been passed by, and left
to perish, bu those who might have saved it? Would they not be
terribly grieved, wildly indig mnt? Would they not dencunce those
murderers with wrath hot as their tears, lsvensu .3 their love?

The sufferings of every zan are the sufferings of God's child,

and those who reach out no helping hand to their perishing

fellow beings provoke His righteous anger. Tais is the wrath of

the Lemb. To those who cl.im fellowship with Christ, yet have been

Andifferent to the needs of their fellow men, He will declare in

the great judgment dzy, "I know yoa not whence ye are; depart from
Me, 2ll ye workers of iniquity." Luke 13:27. " D.A. p. 825.

"In all ages, philosophers and teachers hove been presenting to
the world theories ty which to satisfr the soul’s need. Every
heathen nation hes had its great teachers and religious systems
offering some other means of redemption than Christ, turning

the eyes of men awsy from the Father's face, and filling their
hearts with fear of Him who has given them only blessing. The
trend of their work is to rob God of that which is His own, both
by creation end by redemption. And these false teachers rob men
as well, Millions of human beings are bound down under false
religions, in the bondage of slavish fear, of stolid indiffercace,
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toiling like beasts of burden, bereft of hope or joy or
aspiration here, and with only 2 dull fear of the hereafter. It
is the gospel of the grace of God -lone that can uwplift the soul.
The contempleiicn of the love of God monifested in His Son will
stir the heart and arouse the nowers of tre soul as nothing else
can," D.A., p. 478

"Those whom Christ commends in the judgment may have known little
eftbgology, but they have cherished His principles. Through the
influence of the divine Spirit they have bteen a blessing to those
above them. Even among the heathen are those who heve cherished

the spirit of kindness; before the words of life had fallen upon
their eers, they heve Yefriended the missionaries, even ministering
to them at the peril of their own lives. Among the heathen are
those who worship God iznorantly, those to whom the light is never
brought by humen instrumentality, yet they will not perish. Though
ignorant of the written lew of God, they have hezrd His voice
speaking 1e them in noture, and have done the things that the law
required. Their works are etidence that the Holy Spirit hes tovahed
. their hearts, and they are recognized as the children of God." D.Ae P. 638,

#A11 may find something to do. "The poor always ye have with you"
(John 12:8), Jesus scid, and none need fsel that there is no place
where they can lobor for Him, Millions upon millions of human
souls ready to perish, bound in chains of ignorance end sin, have
never 80 much as heard of Christ's love for them. Were our
oondition and theirs to be reversed, what would we desire them to
do for us? 411 this, so far as lies in our power, we are under
the must solemn obligation to do for them. Christ’s rule of life
is, "Whatsoever ye would that men should do to you, do ye even so
to them." Matt. 7:12." D.L. p. 640

_ "Through heathenism, Satzn had for ages turned men away from God ;
but he won his grert triumph in perverting the faith of Israel. By
contemplating and worshipping their own conceptions, the heathen
had lost a knowledge of God, and had become more and more corrupt.
So it was with Isreel. The principle that man can save himself ty
his own works lay at the foundation of every heathen religion; it
had now become the principle of the Jowish religiza. Saten had
implanted this principle. Whersvar it is held, men have no

barrier ageinst gin.

The messc~e of salvotion is gommunicated to men throush human
ogencies. But the Jews had sought to moke a monopoly of the truth
which is eterncl life. They had hoarded the living monna, ond it
had turned to corruption. The religion which they tried to shut
up to themselves became an offense. They robbed God of His glory,
and defrauded the world by a counterfeit of the gospel. They had
refused to surrender themselves to God for the salvetion of the
world, and they became agents of Sztan for its destruction.
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The decepticn of sin had reached its height. All the agencies for
depraving the souls of men had been put in operation. The Son of
God, lookingz upon the world, beheld suffering cond misery. With pity
He saw how men had become victims of satanic cruelty. He looked
with compassion upon those who were beire corrupted, murdered, and
lost. They had chosen a ruler who chained them to his car as

- captives. Bewildered and deceived, they were moving on in gloomy
procession toward eternal ruin, - to death in which is no hope of
life, toward night to which comes no morning. Satanic agencies
were dncorporated with men. The bodies of human beings, made for
the dwelling place of God, hod become the habitation of demons.
The senses, the nerves, the passions, the organs of men were
worked by supernstural ngencies in the indulgence of the vilest
lust. The very stamp of demons was impressed upon the countenances
of men., Human faces reflected the expression of the legions of
evil with which they possessed. Such was the prospect upon which
the world's Redeemer looked. What a spectacle for Infinity Purity
to beholdi" D.A. pp. 35,36.

"tHe thot delivered Me unto thee,! said Jesus, ‘hath the greeber sin.!
By this Christ meant Caiaphas, who, as high priest, represented

the Jewish nation, They knew the principles that controlled the
Roman authorities. They hzd had light in the prophecies that
testified of Christ, and in His own teachings and miracles. The
Jewish judges hod received unmistakable evidence of the divinity

of Him whom they condemned to death. And according to their light
would they be judged."™ D.A. p. 737.

THE CALL TO SALVATION IS ORLY THROUGH TEE GGSPEL

"The ecoll in question is made only through the Word of God, as heard
or read. That is, the revelation of the plan of salvation is not
mzde by the works or by the providence of God: ncr by the moral
constituti n of our nature, but by the intuitions or deductions of
reason; nor by direct revelation to all men everywhere and at all
times; but only in the written Werd of God. It is not denied that
God mey, and in the past ~ges certainly did, convey this saving
knowledge by direct revelation without the intervention of any
external mezns of instruction. Such wes the fazct in the cese of
the Apostle Pzul. And such ccses, Tor cll we know, mey even now
occur, But these core miracles. This is not the ordinary method.
For such supernatir=l revelations of truth after its being mcde
known in the Scriptures snd committed to the Church with the
commend to teach nll nations, we hrve no promise in the Scriptures
and no evidence from experience.

It hcs even been, ond still is, the doctrine of the Church vmiversal’
in almost 2ll its parts, that it is only ir and through the
Seriptures that the knowledgze kecessary to sclvation is revealed %o
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men. The Rntionalists, os did the Pelagians.hold that what they
call "the light of nature," reveals e¢nough of divine truth to
gsecure the return of the soul t: God, if it be properly inproved.
And many Arminicns, as well os Mystics, hold that the supernatural
teaching of the Spirit is granted in sufricient measure tao every
man to secure his salvation, if he yields himself up to its guidance.
It would be very agreeable to our natural feelings to believe this,
as it would be to believe th2t all men will be saved. But such

is not the doctrine of the Bible; and it requires but little
humility to belisve that God is better as well as wiser than manj
that his ways are higher than our ways, and his thoughts than our
thoughts; and that whatever He ordains is best.

That the Scriptures do teach that saving knowledge is contained
only in the Bible, and consequently thet those ignorant of its
contents, are ignorant of the way of salvation, is plain, =

1. Because bhe Scriptures both of the 01d and of the New
Testament, constantly represent the heathen as in a
state of fatal ignorcnce. They are deslared by the
ancient prophets to be afar off from God; to be the
worshippers of idols, to be sunk in sin, The people
of Isrcel werc sennrated from other nations for the
oexXpress purpese of pressrving the knowledge of the
true religion. To them were committed the oracles of
God. In the New Testament the same representation
is given of their condition. It is said, They lmow
not God. The Ajostle proves at length in the first
chopter <f his Epistle to the Romans, that they are
universally and justly in a state of =2ondemmation.

He exhorts the Enhesians to call to mind their condition
before they received the gospel. They were "without
Christ, being sliens from the .ommonwealth of Isrzel,
2nd strangers from the covanonte of promise, having no
hepe, and without God, in the world." (Eph. 2:12)

Such is the uniform teaching of the Word of God. It is
utterly inconsistent with these representation, ta
assume that the heathen had such knowledge of God

either by tradition. <r by inwerd revelation, os was
sufficient to lead them to holiness and God.

2. This doctrine follows also from the nature of the gospel.

' It clcims to be the only method of salvation. It takes
for granted thot men are in 2z state of sin end condem-
nation, from which they zre uneble to deliver themselves.
It teaches thot for the salvation of men the Eternal
Son of God assumed our nzture, obsyed and suffered in
our stead, and having died for our sins, rose again for
our justification; that, so for as adults are concermed,.
the intelligent and voluntary acceptance of Christ as our
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God and Saviecur is the one indispensable condition of
salvation; that there is no other name under heaven
whereby men can be saved. It prcvides, therefore, for
a Church and a2 Mini: ;ry whose grest duty is to make
known to men this great salvotion. All this takes for
granted that without this knowledge, men must perish in
their sins,

3« This is further evident from the nature of the message which
the ministers of the gospel are commissioned to deliver.
They -re commznded to zo into 211 the world, and say to
every creature, "Believe on the Lord Jesus Christ, snd
thou shelt be saved.! "He that believeth on the Son,
haoth everlasting 1ife: and he that believeth not the Sen,
shzll not see life; but the wroth of God zbideth on him."
Where is the propriety of such a messzge if men can be
saved without the knowledge of Christ, and consequently
without faith in Him.

4. This necessity of o knowledge of the gospel is expressly
asserted in the Scriptures. Our Lord not only declares
thot no man can come unto the Father, but by Him; that
no man knoweth the Father, but the Son, and he to whom
the Son shall reveal Him; but He says expressly, "He that
believeth not, shall be demmed." (Mark 16:16; John 3:18)
But faith without knowledge is impossible, The Apostle
John seys, "He that hath the Son, hath life; he that
heth not the Son of God, hath not life." (1 John 5:12)
The know.aedze of Christ is not only the condition of
life, but it is life; and without that knowledge, the
life in question cannot exist. Him to know is life
eternal. Pnul, therefore, said, "I count all things but
loss, for the excellency of the knowledge of Christ Jesus
my Lord." (Phil, 3:3) Christ is not only the giver, but
the object of life. Those exercises which are the
manifestations of spiritusl life terminate on Him; with-
out the knowledge of Him, therefore, there can be no
such exercises; zs without the knowledge of Ged there
can be no religion. It is consequently, as the dpostle
teadhen, through the kmowledge of Christ, thdt God "hath,
celled us to glory and virtue," ( 2 Peter 1:3) To be
without Christ is to be without hope, =znd without
Ged. (Evh. 2:12) The Apostle Paul, while asserting the
general vocation of men, seying, "Whosoever shall call
upon the nzme of the Lord, shall be saved;" immediately
2dds, "How then shall the call on Him in vhom they have
not believed? and how shall they believe in Fim of whom
they have not heard? znd how shsll they hear without e
preacher?" ( Rom. 10:14) Invocation implies faithj; faith
implies knowledge; knowledge implies objective teaching.
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"Faith .cometh by hearing, ond hearing by the word.of
God.* (v. 17) There it no.faith, thercfoére, where
the gospel is not heard; znd vharo tiere is no faith,
there is no salvaticu.

This in indeed an awful doctrine. But are not the words of our Lord
also awful, "Wide is the gate, and brood is the way, that leadeth
to destruction, end many there by which go in thereat; because strait
is the gate, and narrow is the way, which leadeth unto life, and
few there be that find it"? (Matt. 7:13,14) Is not the fact awful
which stares every man in the faoce, that the great majority even

of those who hear the gospcl reject its offers of mercy. Facts are
as mystericus as doctrines. If we must submit to the one, we may

as well submit to the other. Our Lord hrs taught us, in view of
facts or doctrines which try our fzith, to remember the infinite
wisdom and rectitude of God, znd say, "Even so Father; for so it
seemed good in thy sight." The proper effect of the doctrine that
the knowledge of the gospel is essenticl to the salvation of adults,
instead of exciting opgosition to God's word. or providence, is to
prompt us to greatly increased exertion to send the gospel to those
who are perishing for lack of knowledge." Svstematic Theolozy, Ce.
Hodge, Vol 2, pp. 646-649.

CHARGE HUMBER 1

"Mrs., White, writing in 1858, declared that the slaves were kept in
such ignorance that they could not discern between right and wrong.
Therefore God could not take them to heaven, but in mercy will
simple not resurrect them. He will simply let them be a though
they had not been. This ia contrary to facts and Scripture. uln
truth @laves were often more godly thon their mazsters and perhaps
this visionist (Mrs. White) didn't know that the slaves had their
own separats places in churches in those days." Ura, White's
statement is "contrary to the Word of God,! which declares that
mA1l that are in their graves" will come forth. See John 5:28,29.

This charge is besed on the following statement by Mrs. White in
1858, in Spiritual Gifts, volume 1, nezc 193.

"T saw that the slave-mester would have to answer for the soul of
his slave whom he has kept in ignorance; and all the sins of the
slave will be visited upon the master. God czanct take the slave
to heaven, who has been kept in ignorence and degredation, knowing
nothing of God, or the Bible, facring nothing but his master's
lash, and not holding so clevoted a position ~s his master's brute
beasts. But hc doee the best thing for him that a compassionate
God cen do. He lets him be a though he had not been." ({(See clso
Early Writings, p. 276)

Let us excmine in order the two parts of this charge:
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1. Thot slaves were spiritually ignorant, when Yin truth slaves
were often more zodly than their master." But Mrs. White did

not say that all slaves were spiritmally ignorznt. In fect, she
declared as emphatically as do “he critics that "slaves were often
more godly then their masters." Only a few pazes beyond this
passage (page 193) now under discussion is her statement: "I saw
the pious slave rise in triumph and victory" (Spiritual Gifts, p.
206). Only two paragraphs before the disputed paragraph on page
193 she speaks of "the tears of the pious bond-men and bond=-
women" (page 191). In the same connection she hurls anathemas at the
cruel masters. We do not know how she could have more clearly
taught that "in truth slaoves were often more godly than their
masters.”

The language of the whole chapter from which the brief passage

in debate is quoted, mekes clear that Mrs. White is speaking of
two classes of slaves: (1) the "pious" slave, who evidently has
a knowledge of God, knows right from wrong, and acts in harmony
with that knowledge. &11 that is implicit in the word "pious."
{2) The slave "kept in ignorance," who knows "nothing of God, or
the Bible." who fears "nothing but his master's lash, and who
does not hold "so elevated a position as his master's brute beasts."
In making this distinction Mrs. White conforms to history. 411
slaves were not treated alike. Some slave owners were much more
considerate than others, and some did provide for their slaves
certain opportunities for religious instruction.

Mrs. White, looking to the great day of God, "saw the pious slave
rise in triumph and victory," She saw the slave that had been
kept in complete ignorance allowed to sleep on in the grave and
"be as though he had not been."

2. That brings us to the second point of the charge; namely, that
Mrs. White says that some will not rise in the resurrection, when
the Bible says that "all" will rise. But the 3ible writers
sometimes use all-inclusive words like "all" and "every" with
definitely implied restrictions. Let us illustrate:

Christ said, "And I, if I be lifted up from the earth, will draw
all men unto me." John 12:32., Universalists, who teach that all
men will be saved, use this text with great persuaelveness, Does
not the text say "all"? But orthodex Christendom has ever denounced
Universalism as heresy.

As to this particuler statement by Christ, there have been

various interpretations. We think it is simply an illustration of
the fact that Scriptural writers and speskers often moke general
stotements, which, taken aport from their other statements, might
seem to be too all-inclusive. But these writers presume that their
hearers will interpret a particular statement by 211 the other state-
ments they have made. When we do this with Christ's words in
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John 12:32 we soon find ourselves understanding the "all" as
meaning all who are willing to respond to His drawing influence.

John the revelator foretells the second coring of Christ and
declares that "every bondman, and every free man, hid themselves
in the dens and in the rocks of the mountains; and said to the
mountains and rocks, Fall on us, and hide us from the face of him
that sitteth on the throne, and from the wrath of the Lamb."

Rev. 6:15,16. Note that he says "every bondman, znd every free
man." Yet Isaish says that in the last great day there will be a
company who will look up and rejoice. (See Isa. 25:9). Shzll we
then conclude that John coatradicts Isaisn? All Bible students
understand that when John says "every' he menns only every one

of the wicked hosts in the world.

It is no more unreasonable to telieve that there may be limitations
to the "all" in the phrase, "All that are in the graves shall

hear his voice," than in the "all" of John 12:32, or the "every"

of Revelation 6:15., Christ divides the resurrected into two groups:
(1) "they that have done good," and (2) "they thet have done evil."”
We think that everyone will admit that there are some who have

lived and died who have done neither good nor evil, For example,
Moses wrote of the "little ocnes" zand "children" of the rebellious
Israelites, that they "had no knowledge between good and evil."
Deut., 1:39. Then there are those who zre mentally defective. To
the list of those who hove "no knowledge between good and evil"

Mrs. White simply adds the slave who has been "kept in igncr:zze."

When the question is raised, What will God do Tinally with all
those who have had no knowledze between good and evil? we are
immediately plunged into deep theol-gical discussion. Even the
wisest of men have no clear answer on this question, which is a
most difficult one. Most theologians are content to answer it by
voicing the question -~3ked in the Seriptures: "Shall not the Judge
of all the earth do right?" Mrg, Whito'!s gtotoment is simply a
commentary on that gncient guestion, » commentary which does not
run _contrary to Scripture." Ellen G. Whit~ =nd Her Critics,

F.D. Nichol. pp. 334-337.

THE UNVEILING OF JESUS CHRIST

"In the notion of 'revealed! ~s opposed to 'natural'! knowledge®”,
runs & passege {rom z book on THE PHILCSOPHY OF RELIGICN, "there
is usually conveyed the thought of a communication of truth to
which man could not attzin by his own unaided powers. That is to
say, a knowledge is communiocated by God to man which men otherwise
could not have possessed." This definition of revelation is then
written off as out~of-date, having been 'exploded! by modern
knowledge. And yet, if you will read it azain carefully you ¥ill
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f£ind that it is exactly what the New Testcment teeches 2s the bed-

rock foundation of £1l Christian experience. It is true that "a

mon can receive nothing, except it be given him from above® (John 3:27);
and the azpostle Paul rebukes the divisive, apgumentative pride of

the Corinthians on these very grounds: "For who maketh thee to

differ from asnother? 4ind what hust thou that thou didst not receive?
Now if thou didst receive it, why dost thou glory, as if thou hadst

not received it?" (1 Corinthians 4:7).

It is essentizl that we reclise thet God's truth can never be discovered
by the mind of man groping upwerds unaided. Both Zopher and Elihu
understood this, One asks: "Const thou by searching find oub God?"
= or according to a marginal reading: "Canst thou find out the
immensity of God?" The other states bluntly: “Touching the Almighty,
we connot find Him out..." (Job 11:7; 37:23) In fact one of the
great lessons to be learnt from the book of Job is that he, and his
friends, are floundering, Bopelessly out of their depth, until God
steps in, and reveals Himself. In this way is dimly fore-shaiowed
that most awesome of 21l marvels - the coning of God Himself into
His world in the person of our Lord and Saviour Jesus Christ - to
employ J.B. Phillips' dramatic name for Him "God-become-Man'., o
man," says the apostle John, "hath seen God at any time: the only-
begotten Son, which is in the bosom of the Father, He hath declared
Him" (John 1:18).

To~day tle Lord Jesus is the One "that liveth, and was dead; and
(is)eeealive for evermore..." (Rev. 1:18). God is revesled throuch

. and only throush Him the humen heart: snd the tuwin agents
of guch revelation are the Holv Seirit of God usine the Scriptures -
the Word of God. How amazingly this is brought out, amongst other
ways, by the use in the New Testament of the Greek word from which
we get the word apocaliypse.

First, shall we see how this word is used in the Gospels. The places
where it occurs are few, but s_gnificant. In the first place in
Matthew 11:20-24. and the parnlliel passage in Luke 10, the Lord
Jesus sternly rebukes the blatant unbelief of the cities where His
tmighty works'! had been done. Then suddenly come the words: AL
that time Jesus answered and said, I thonk thee, 0 Fether, Lord of
heaven and earth, beccuse thou hast hid these things from the wise
and predunt, and hcst revesled them unto babes. Even so, Father:
for so it seemed good in thy sight. All things are delivered unto
me of my Father; and no man knoweth the Son but the Father; neither
knoweth any mon the Father, save the Son, and he to whomsoever the
Son will revezl him" (vv. 25-27). This is immediately followed by
the gracious invitaticn: "Come unto me, £ll ye that labour znd are
heavy laden, and I will give you rest. Take my yoke upon you, and
learn of me, for I am mesk and lowly in heart: and ye shall find-
rest unto your souls. For my yoke is easy, znd my burden is light."
(vv. 28-30). This sweet summons comes tc us across =1l the frust-
rations, and noise of our arguments, and mental toil: ’Come...lecrnl’
A1l that is needed is that we 2re humble enough to put aside our
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own 'wisdom 2nd prudence!, and to come as 'babes' ready to be
taught. "The secrets of the Kingdom," runs one comment on these
verses, "are not revealed to those, who are wise in their own
conceit, but to those who heve the meikm~sg of infonts, and the
child-like eagerness for knowledge."

It is perhaps a good point as which to lock more closely at the

meaning of our Greek worZ. The verb means: to remove the veil
covering away from, and so to expose to open vigw what was

before hidden. Perhaps one of the simplest illustrations of this
is to be found in the wedding ceremony of the Hebrew people. The
bridegroom never saw his bride until the wedding day. Then she
was brought to him veiled. He had the privilege of lifting the
veil, and then for the first time sew his bride s she really was.
Up to that moment he had only the descriptions brought to him by a

go-between to guide him. A1l his knowledge had been seccnd hend.
Now he saw for himgelf. As we go on we shall see that this is a
striking parallel to that unveiling which is the only safe standing
ground of Christian experience.

Our next passage is one of the most meaningful in the whole of
Scripture - Matthew 16:13-23. It always delights me to note that
the Lord Jesus did not ask His disciples what men had to say about
Him, His miracles, or His tezching. He asks: "Whom do men say

that I the Son of mon am?" After they had passed on the scraps of
guess-work, which they had overheard from others, He presses home
the question to their owm hearts: "But whom sav ve that I am."”

There is no'hésitation about Peter's reply: "Thou are the Christ,
the Son of the living God." This declaration of faith is immediately
stated to be an unvelling. "Blessed art thou, Simon Barjona: for
flesh and blocd hath not revealed it unto thee. bub my Father whidh
is in heaven." Such knowledge cannot be gainad by men's teaching,
not by human reasoning, but ca only be learned by direct revelation
from God. The cpostle's catesorical stavement would seem peculiarly
rele¥vant- just here: "o man can say that Jesus is the Lord; but by
the Holy Ghos®" (1 Cor. 12:3). He can give lip service, and a
measure of intellectusl assent to the conception of the Lordship

of Christ; but it con only beccme = deep-rooted knowledge, upon
which faith can be built for time and eternity as it is made a
divinely revealed fnct to his heart by God.

We must remember that God's revelaticns nre mnde to us a little

at a time, as we are able to receive them. So we see that this
revelation to Peter was simply a beginning; and verses 21-23 show
that he had at that time no understanding at all of the Cross, towards
which the Savicur's face wes set. His thinking stemmed from

matural reasoning, ond was built upon his ideas and prejudices as

e Jew, and behind these was deceptive, satanic sugesestion. Compare
his distress when his Master spoke here of His death, with the
triumphant dedlarztion made years later in his first epistle: "Who



~i3=

His own self bare our sins in His own body on the tree, that we
being dead to sins, should live unto rishteousness: by whose stripes
ye were healed " (1 Peter 2:24). Why is his staotement so clear

and precise now? Beccuse the meering of the Cros~ haod been unveiled
to him, and he k&d seen the wonder of God's mercy towards men in
Christ. Note also his self-confident boast: "Though all men shall
be offended beccuvse of Thee, yet will I never be offended "

(Matthew 26:33). He imagined that it wos possible to follow his
Lord in his own strength. Compare this attutude with his simple
statement that the Christian is one who is: "Kept by the power of
God through faith unto salvation..." (1 Peter 1:5). Why the

change? His own need, ond the sufficiency of God's keeping power
have been unveiled $o him. Where formerly there was the frustration
of self-effort, there is now a nstural looking away unto Jesus,
vwhich is the lovely fruit of revelation. We must all tread this
path. God has no favourites. He uaveils the wonders of His love,
and the glory of His salvation to those, who are recdy to learn. -
In a recent number of CHRISTIANITY TO-DAY there 13 an ar*icle by
Dr. Wilbur M. Smith entitled HAVE YE NOT READ? Dr. Smith shows how
possible it is to accept the authority of Scripture without having
any true understanding of its messcze. One parajraph reads: 3 tEnve
¥e _not read?! Of coursc, those of whom Christ asked that question
had read the Scriptures. But though they had read them and could
quote hundreds of passagea, they hed not entered into the deeper
implications of many of these revealed truths. Thus they had
constructed a system of error, were ethically insincere, and were
blind to the fact that their Messizh stood in their midst. Many

of them were living in disobedience tc **r wary Word they defended
and believed to be inspired." History has a habit of repeating
itself, and in our day of abundant relizious literature, new fangled
'Christian! jarzon, and the prolific development of theories, ideas,
and doctrines, there are mamy, who in spite of the fact that the
Holy Spirit of God is present 1) lead us into all truth, have never
seen the Cross unveiled, and the risen 3aviour in His everpresent
saving power,

It was on this grcund of revelaticn thet the anostle Poul stood and
fought for the turitv cf the Gosuel Our word is used twice in the
first chapter of the Epistle to the Galatians., The apostle has
uttered his solemn, twofold anathemn azainst those, who 'pervert
the Gospel of Christ,' which in verse & he nas dubbed 'the grace

of Christ'. "Our calling," comments Rev. E.H. Perowne, "is in
grace, i.e. in His free and unmerited favour and goodness; as
opposed to 2ll notion of selvaticn by moral or ceremonial righteousness.”
There is no other basis for salvation, nor has the Cherch of God
any other valid message to preach. Paul now zoes on to claim that
an understanding of the Gospel messaze is the direct result of rev-
elation ~ of God's unveiling tec the heart of man. In verses 11,12
he says: "The Gospel I preech to you is no human invention. No

+ "Let us go back to the gquestion Jesus zsked,



-1

man gave it to me, no man taught it to me; it came as a direct
pevelation from Jesus Christ" (J.B. Phillips' vursion). Then

in verses 14-16, usiugz sg~in the snme translation, he continues:
"I was chend of most of my contempornrics in the Jewish roliegion,
and had 2 greater.enthiisiasm fe. the old trnditions : ;
But when the time came for God (Who was rusponsible both for my
physical birth and for my being cclled by His grace), to reveal
His Son in me so that I might procloim Him to the non-Jewish world,
I did not, as might hove been expected, talk over the matter with
any human being." What, indeed, cnn man add to God's unveiling?
We are now on ground that cannot be shaken. We may not be able to
deal with the casulstry and argument of the official teachers of
religion, but we can say with the once-blind begzar facing the
questioning & the Tharisees: "One thing I know, that, whereas I
was blind, now I see" (John 9:25). Albert Barnes commcnts here:
"We should not be ashamed of the fact that we are made to see

by the Son of God. No cavil or derision of men should deter us
from such an avowal". Qur real ovroblem is often rride, we cannot
grasp the fact of our comnlete dependence upon God's grace. We
feel thot we must make some contribution, and arc so intent on the
construction of our own little !Babel towers' of self-based religion,
that we are in no frame of mind to be shown the ladder set up on
earth, which reaches to the very throne of God. Cen you not see
Him, who is Thy Way, setting up that ladder in His Cross, and His
glorious Resurrection, and Ascension? Do you rejoice in the wide
open door that admits us poor prodigals to the Father's Home? Are
you able to invite others: "Come with me! I have been shown The
Way! Christ is 2llli"? ’

To direct men ond women to their own 'commitment! or 'deeision! is

to delude them. Qur task ig to be so under the sway of the Holy
Spirit of God thot He can reveal Christ to them. Hothinz less than
this is Gospel prenching. The savine orace of our Lord and Saviouxr
Jesusg Christ must be unveiled to _men. or thev must perish, Revelation
is not somethinz to rrmue sbout. it is cgsentiosl to salvation.

Turning to the Epistlc to the Ephesicns, we have in chapter 1, verse
17 the burden of the npostle's prayer for the Ephesian Christians:
"That the God of our Lord Jesus Christ, the Father of glory, may
give unto you the spirit of wisdom and revelstion in the knowledge
of Him..,.." "It is 2 cheracterizing prerogrtive,” writer J. Agar
Beet about this verse, "of the Spirit of God to impart a knowledge
of eternal realities; and, more definitely, to lift the veil which
no hand but that of God ccn 1ift and which hides from us the

unseen things of God. The former term (wisdom) is general: the
latter (revelation) is specific. Paul prays thet the Father who

is charecterized by infinite grandeur, who hes alrsady (v. 13) sealed
his readers with the samé Spirit as on inward source of wisdom and
gs_One who revesls the thinzs unseen. His prayer reminds us that
each new influence and work of the Spirit 4s 2 fresh gift from

God." Once azain we are facsed with our natural inability either

to understand, or to attsin to God's purpose and provision for us

- & humbling limitation which we do not accept oasily. It is just
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as true of us as Christians, as it is of the most darkly ignorant
animist, that "the naturol mon receiveth not the things of the
Spirit of God: for they are foclishness unto him: neither can he
know them, because they are spirituslly discerned (1 Cor. 2:14).
At every step of the way from the moment of our first illumination
(2 Cor. 4:6), to the end of our journey we must have His own
unveiling of His grace, giving, and glory, to deliver us from the
crippling blight of self-effort, and bring us into the liberty of
moment by moment co-oporation with Him (Phil, 2:12-13).

The eerly verses of Ephesizns 3 also underline very strongly this
Divine law. The aposdle speaks in verse 2 of 'the grace of God
which was given me to you-ward'. Then he defines the cct of God's
iving: "how that br revelation he mode known unto me the mystery"
v. 3). How could a men, whose boast from his earliest youth
hed been: "Cirewmzised the eighth day,of the stock of Israel, of
the tribe of Benjamin, an Hebrew of the Hebrews; as touching the
law a Phorisce...", accept and unfold the plan that God's mercy
was not to be restricted to the Jewish people, but was to embrace
21l men, everywhere, in Jesus Christ? Natural prejudice, and pre-
conceived ideas are only overcome by Divine revelation. Peter
needed to be prepared to take the Gospel to the household of
Cornelius, the Gentile; and God gave him the vision of the sheet
let down from heaven. First Peter had been drawn to the place
of quiet, alone with God (fcts 10:9-23). The great question you
and I have to answer is: "im I ready to give God His rightful
place, and to seek Him only? Can I say with David: 'Behold, as the
eyes of servants look unto the hand of their masters, and the eyes
of 2 meilen unto the hnnd of her mistress; so our eyes wait upon
the Lord our God, until that He have mercy upon us'" (Psalm 123:2)?
We are all of us largely governed by our reliszious background
and prejudices, and our capacity for usefulness is thus greatly
limited. We rob ourselves, ond others, becaunz we sre so slow to
learn, and to accent =z basic the law of Divine revelation. Did
not the Saviour Himself =sccept rs Man this limitation? Did He not
say: "Verily, verily, I say unto you, the Son can do nothing of
himself, but what He sceth the Fother do. for what things soever
He doeth, these also doeth the Son likewise. For the Father
loveth the Son and sheweth Him 211 things that Himself doeth: and
He will show Him greater works than these thot ye moy marvel"
(John 5:19-20). A4s is the case with all spiritusl truth, our
mental asscnt to it is one thing, our learning to practise it is
quite another; and yet it is only the day ty day application of this
principle that can be of any value in our Christisn living. We
are always and only learmers in the school of JShrist. 1 Cor. 2:9-10
- as indeed does this whole chapter - amplify this dependence of
ours: "But as it is written, eye hath not seen, nor ear heard,
reither have entercd into the heart of man, the things which God
hath prepared for them thnt love Him. But God hath revealed
them unto us by His Spirit: for the Spirit searcheth 2ll things,
yec, the deep things of God."
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Perhaps it will be wise at this stage to put in one coveat. We read
much in these days of those, who do not regard the Scriptures 'os

we do! being guided nevertheless by the Holy Spirit. This is dang-
erous ground to take up. In his introduction to his book THE SPIRIT
OF GOD, Dr. G. Cambell Morgmn wrote: "There is one sure 2nd
infallible guide to truth, and therefore one, and only one,
corrective for error, and that is the Word of God. That, in this
series of studies, is the court of appeal. May the Holy Spirit,
without Whom there is no understanding of the Word, gront a clearer
comprehension of His Person, of His work, 2ad of human relation
thereto! In approaching the subject the mind should be disabused
of 21l foregone conclusions and prejudices, and = stand taken upon
the old prophetic-dictum: 'To_the law and to the testimonyl TIF

they spenk not ccecoriing to this word, surely there is no morning
for them! (Isaish 8:20). CThere is no revelation ~f the activities
of the Spirit of God. or of the spiritunl world, save the revelation
that comes through the Book". He wrote trulys and we dare not
hesitate to say that one of the modern mnsterpieces of Sstan has
been to shift the ground of Christian belief awzy from the Scriptures ,
and the unveiling through them by the Holy Spirit of the Saviour's
glory. A pit of error has thus been opened into which multitudes,
professing the ncme of Christ, being deceived, have fallen. It is
good to know where solid standing ground is to be found, and to be
able to assent with o full heart to Paul's conclusion to his Roman
letter: "Now to him that is of power to stablish you according

to my Gospel. and the preaching of Jesus Christ, according to the
revelation of the mystery, which was kept secret since the world
begon, but now is made monifest, and by the Scriptures of the
crophets, according to the commandment of the everlasting God,

made known to 2ll nations for the obedience of faith: to God

only wise, be glory through Jesus Christ for ever. Amen" (Rom.
16:25-27) .

Our word also leads us forward to the .ondrous climax of the Coming
Again of our Lord and Szviour Jesus Christ - 1 Cor. 1:7; 2 Thess. 1:7;
1 Peter 1:13; 4:13, The Saviour whose glory is now hidden from
this world of ours, and only partinlly revealed to the eye of
faith, will suddenly te mninfested. The veil will be torn asids,
and every eye shzll see Him. That will be - as our word shows -

a day of Judgment - Rom 2:5, ete. It will also mean the gift of
liberty to our corruption-governed world; and amczingly this is
said to be weiting not onily for the unveliling of the King, but

of His children by birth from above - Rom., 2:19-21, Dare I use

the word 'execiting'? The doily Christien life is made bright by
the constant unveilings of the Holy Spirit of ourselyes and of

Him through the Word (note: Phil. 3:13); but the future for the
Christian is filled with radiant hope, certain of complete
fulfilwent in His time and way. "O the depths of the riches

both of the wisdom and knowledge of God! How unsearchable are His
judgments, and His ways past finding out" (Rom. 11:33).
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Cne finzl glimpes of our word! It is used in Revelation 1:1. "The
revelntion of Jesus Christ, which God gave him, to s how unto his
servants things which rmst shortly come to pasS«..." I wonder some-
times whether the true key to this book, so easy to speculate about,
but so impossible fully to understand, is not found in chapter

19 verse 10? "The testimony of Jesus is the spirit of pronhecy.”

Is not the whole Bible the story of Christ? Do not the 0ld
Testament books combine in pointing forward to Him that wos to come?
Is not a golden line tracecble from Eden, via Calvary, on to the
'new heavens and new carth'! in the ages yet to be? The Gospels

are the story of His life here on earth, His atoning death, and
glorious resurrection, and return to His heavenly home. The
Epistles have as their underlying thewme the brief but mejestic
words I CHRIST. And here at last in the Book of Revelation is
unfolded the drama of war deelared and carried through to the
bitter end by the prince of darkness, leaving finally in -
universe-filling splendour the victorious ‘'throne of God and of

the Lamb!. By the unveiling of the Holy Spirit, you and I are

able even now in some measure to enter into the worship of the
heavenly hosts, and echo their triumphent song:

"ALIEIUIA: FOR THE LORD GOD OMVIPOTENT RRIGNETH" (Revelation
19:6), The Overcomer, Jaduary 1965, J.C. Metcalfe, pp. 3-6.
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